The Glory of Sri Thondaradippodi Azhwar
nf) QFHTEITLFiqLlIQLIMYg SOOI 6D6ULIGULD

He was born in &l(pLoeioimi@lg (Thirumandangudi), as the amsa (incarnation) of the Lord's
Ornament Vaijayanthi on the auspicious GsL_emL. (Kéttai Nakshatram) day in the month of
Mg&LA (Marghazhi). He was called Vipra Narayana.

All his life, he served the Lord of Srirangam making flower garlands and maintaining a
nandavanam (flower garden) on the banks of Cauvery River. Sr1 Thirumangai Azhwar who was
the youngest of all the Azhwars and who built the temple wall for Srirangam took great care not
to destroy or damage the flower garden maintained by this Azhwar. Even today one can see and
visit this garden on the banks of Cauvery River in Srirangam, which is named after the Azhwar.
Both his works are on the Lord of Srirangam. One is &lLUuetafNCQuipgdd (Thiruppalli
Yezhucchi) which is to wake the Lord like in Suprabhatam and the other is a beautiful sweet
garland of 45 verses called &\(pLomenev (Thirumalai).

His story depicts the human condition vividly and shows how the transformation comes only due
to the unconditional grace (Nirhétuka Kripa) of the Lord, which frees one from the grips of
human frailties. It used to be said that in Thiruppalli Yezhucchi, Azhwar wakes up the Lord and
in Thirumalai the Lord awakens the Azhwar. Azhwar refers to this in his Thirumalai
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16.Thirumalai
"The residence of the beautiful Lord, who "beckoned me towards Him", me, who was used to
gambling and stealing other's possessions considering them as mine as well as indulging in

physical pleasures caught in the net of the sensuous women with fish shaped eyes — drawing me
out and helping to grow my love of Him, is indeed Arangam".

He renamed himself as "Q&meioriLiqLIQUMg" which literally means, “dust at the feet of the

devotees of the Lord." The single invocatory verse gewilwstr on this Azhwar, glorifies this as
follows,
Corg’anCL HCuwenL hFaesCr LI RIG Y’ LCTTSH L euLd
CemGenmyeulmd eUBLOTEVMDUTD L*GHLS CraminmuioyGul

"I seek Sri Thondaradippodi who was the incarnate of the vanamala of Sriman Narayana, born
in the Dhanur month, on Jyéshta nakshatram in Thirumandangudi in the Chozha désa™

The reawakened Azhwar's steadfastness of purpose is revealed by the prayer that he makes to the
Lord in Thiruppalli Yezhucci in the last verse.
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10. Thiruppalli Yezucchi

Azhwar gives up everything except his flower basket. Waking up the Lord of Srirangam, who is
in Yoga nidra (meditative sleep) gently with beautiful melodious verses, he submits his only
request saying that if He considers this Thondaradippodi as somebody with true love and one
who is fit to be protected (s1efluest - means &M&HSLILIL & & &S6M60T), make him a devotee of the
Bhagavatas. Azhwar does not ask for Moksham (liberation), and not even Bhagavat kainkaryam
(service to the Lord) but only Bhagavatha Kainkaryam (service to the devotees of the Lord),
similar to SrT Nammazhwar Q&meoiLj GQ&meoIL[] QGHMewoIL[] G&HmevorL6om &L CHTLIGT
(Thiruvaimozhi 7-1-11). Even in his other work Thirumalai, Azhwar's Bhagavatha kainkarya
Nishtai is clearly evident from his words "the leftover food of a devotee of the Lord becomes a
highly purifying prasadam” ("Gumensld Q&g CFLLD HHeuGred LesNgoerGCm™) (41.
Thirumalai), as well as when he defines himself in the last verse, as one who is engaged in the
service of making flower garlands of Tulasi for the Lord and who remained innately steadfast in
the service of the devotees of the Lord ("guemeus QgmegoiLmy Qg med &

Q& mevorL_iigq LIGlLIMg.") (45. Thirumalai)

To read, listen, recite or sing the verses of his famous Thirumalai will move one to tears and
enrich the love of the Lord. Azhwar sings the glories of SrT Bhagavan's namas (the Lord's names)
in Thirumalai. The content of the 45 verses of this prabandham can be considered as follows.
Azhwar describes the blessings that he obtained from the Lord (&mb Qumm Gumenm
GuaHmM) in the first three verses. From the 4™ to the 14" verse, Azhwar gives upadésham
(advice) to others. In the next 10 verses (from the 15" to the 24™, Azhwar describes the good
that the Lord had bestowed on him unconditionally (AfCamgi&wre eNemerss bHesTeninsen).
In the next 10 verses (from the 25™ to the 34™), Azhwar declares to the Lord his akinchanyatvam
(absolute want or inability, em& &L @evevmemLD). Verses 35" to the 37" describe Azhwar's
earnest thirst for the Lord's grace. 38" verse is the Charamaslokam (the essential message) for
this prabandham. Verses 39" to the 44™ describe the greatness of the true devotees of the Lord
who had surrendered to Him. In the last 45" verse, Azhwar describes how the Lord got rid of all
the obstacles from him and declares clearly that the Lord's joy is the ultimate goal for him.

Sri Periyavacchan Pillai's Vyakhyanam (commentary) of this work is indeed superb and unique
and brings out the deep beautiful gems and pearls of meaning that this prabandham has. Sri
Periyavacchan Pillai in his introduction to his commentary on Thirumalai makes several
interesting observations. The evidence for the greatness of Thiru namasamkeerthanam (reciting
the holy names of the Lord) is seen in Sri Sahasranamam. The latter begins with one of the
questions in its introduction.



&b QUb WEWGCH RHSHIT QT rolderony LIhHS s

(Sr1 Sahasranamam —3)
"By reciting and repeating what, the sentient being gets liberated from the knots of the worldly
life?"

In the Phalasruti section, which comes at the end, it states

UTeruCH eumuonCuwim FSGUIT eumenu G *euLIFTLLI6uT:
eroJUUITLONUT&’HT'HLOM WITE LPJamLd erobTSHLD

(Sr1 Sahasranamam —117)
"The human being who seeks Vasudéva and considers Him alone as the goal and the means, gets
freed from all unrighteous karmas and attains the ancient and eternal Brahman”

In between these two statements, comes the actual Sahasranamam (the thousand names of the
Lord) indicating its greatness. Azhwar however indulges in Thiru namasamkeerthanam for its
own sake (swayam prayojanam).

The beautiful Thirumalai starts with these two verses.

MU LIeUem6IT 606USHSHIS SH60G60T60n601SH SHL &L LIMLIHE)
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S, 6UEOILILIEHL 60D HEBUTL_TUI SJRIGLOT [H& (I eTTGeor!

1.Thirumalai

"O the Primal Lord! The ancient cause! Who swallowed and protected all the worlds from
extinction during the Pralaya (deluge and destruction) and brought them out again during
creation and who resides in the hallowed city of Srirangam! Take a look, because of our pride of
learning your Thiru namas (names), despite the uncontrolled senses, going beyond the grips of
the hosts of sins, we are walking over the heads of Yama and his attendants, shouting slogans of
victory."

L&emEFLOMOmMELGUITEL GLoEsT LieUeTeUM &LO6VEF6& hIG6Hul
SNEHST HLIGCICH SWITHD QBMPHCH! 6TETEID
A&smmeus sy wmssrGuml QbHIGCeomsHDd Sy EpLd

SlFGHmalLl CUMIsHILD CeucToTCL 60T UJRISLOM [HS(hemTGeur!

2 Thirumalai

"O the Lord of holy Srirangam. | prefer the delight of uttering your holy name, calling you -- “O
Achyuta, with the form resembling the great green mountain, with lotus eyes and coral like lips;



Lord of the eternal attendants and the gem of the cowherds.” to all the pleasures of the eternal
world even if they were conferred upon me"™.

Azhwar in the first verse indicates that the Lord's names are purifying in nature (pavanam). In
the second verse, Azhwar points to the sweetness of the Lord's names and how that becomes the
end in itself. The reason for this sequence is that unless one gets rid of the fear from Yama, one
cannot enjoy the sweetness of the namas. Azhwar describes the sweetness of the Lord's names in
many of the verses in this prabandham.

Sri Periyavacchan Pillai refers to Sri Vishnu Dharmam — an ancient text as the source for
Azhwar's interest in singing the Lord's names (Thiru namasamkeerthanam). In this text, a
descendent of the Pandavas by the name of Shatanikan learns from the sage Sri Saunaka the
greatness of Sr1 Sahasranamam.

CausmhaGam Lymamwen eoulnsg FeaesflCwim enNgui u‘Geus
E06UUTGILITG ‘Bervld (55 °S" VWIS UTDS Jerv enue& LD6UMLIHIUITS

(SrT Sahasranamam - 110)

"The spiritual seeker who listens to or reads this Sahasranamam will see the inner meaning of the
Védas; the chivalrous leader will become victorious, the trader will attain wealth, the unskilled
labourer will attain happiness".

Although Azhwar may have followed Sri Vishnu Dharmam, Thirumalai has several other
distinctions as pointed out by the acharya. The author sage Saunaka was interested in the Upaya
or the means. The author Azhwar's nishtai is however that of a prapanna (one who has
surrendered his self to the Lord) like all the other Azhwars. He takes the Lord as the means;
therefore he needs no other means. Nama Samkeerthanam will bestow whatever the seeker
wishes. Different beings will use them each according to their desires. Acharya draws a parallel

here to the way different people will use priceless pearls."Q&RULP S
QEUGICTIM S FCF6OTM|  (LD6ITMIEL  6UMETHEME  HIHSTLLTEMEUWIT LMW  BHThRIFol]"
(Periya Thirumozhi 3-8-7). People living in the shores of pearl diving, will sell the pearls to buy
common articles like rice and fruit. Those who use Thirunamams to obtain ordinary material
benefits are similar to these people. The merchants who know the precious worth of the pearls
will however trade them accordingly to make money. Those who practice various Sadhanas to
attain liberation (moksham) are similar to these merchants. When the same precious pearls get
into the hands of the Royals, they will wear them as ornaments and enjoy them. Azhwars are in
this category. For them the Lord Himself is the means and therefore for these prapannas,

"o guigIld GEMm UGG B SHetmid Qeummleney 6T6LEVMD  Sevoreoorssr” namely
&r'ys Gumees Gum'simssr (all means of sustenance, nurture and enjoyment) are all the
same Lord. They in general will enjoy the sweetness of Bhagavan namas. NenlpLiNed GQU(HLD
QuwGy Gu& (Irandam Thiruvandhadhi —50).



In addition, the Lord's names will protect thousand times more than the Lord. "spmuflyLomul
2 o0CaLMEGLD CGuj” (Thiruvaimozhi - 9-3-1). Acharya draws parallels to the Lord and His
names, the former is like a gold bar (&L1q01 Qumesr) and the latter is like the gold in the

ornaments (U6weNLICILIT60T).

Other interesting points that the Acharya makes in his commentary are the following. St Vishnu
Dharmam was addressed to and heard by the king Shatanikan. Thirumalai was however
addressed to and heard by the Lord of Srirangam Himself.

S, 6UEOILILIEDL6DILD SHEGOTL MU SHJRISLOM [HS(H6MTCedT !

Thirumalai is neither too long like Maha Bharatham nor too short like Pranavam. Since it
contains only 45 verses, it is of the right size. Acharya further says although the sea is very deep
all over, in some areas because of the clarity of the water even the sea bed may become visible.
Although Thirumalai has great deep meanings, its simplistic and easy style allows one to
appreciate the great depth of its meanings.

Just as Sr1 Bhagavat Gita is the essence of Maha Bharatham, the last verse in Sri Gita (Charama
Slokam) is the essence of Sr1 Krishna's teachings.

" Sarva dharman parityajya mamékam saranam vraja
Aham tvam sarvapapébhyo mokshayishyami ma sucha:"

erofjeu &b uflGuwigul TGS UTFEID 61
Slamd Geurmd ervofeu UTGUL'GWIT: CLOMFaguiaQuimhdl LomenI°g:

“Discarding all other means take me as your sole refuge and
I shall liberate you from all sins and do not grieve”

The following verse in Thirumalai is considered to be the Charama slokam for this beautiful
prabandham. Sr1 Periyavacchan Pillai describes beautifully the in depth meaning of this verse in
his commentary.

This verse is the 38™ verse in this prabandham.

CuwCur@mer CuTsaIL (B QLD LHIS2_6uorHE)l
SOURE MBS CQ&TETI(H LLOLVET HHSHHL 5HEE
SMOUME HMLEMTHE] 2 651 HMLHFHMeL QHHE UT(HLD
Gambueny 2 555 GUTID FLDLI6TTL SIThI&SSSHTCeur

38. Thirumalai

" Q' the Lord of Srirangam, surrounded by the waters of Cauvery! You seem to be delighted by

those devotees who live at your sacred doors, who are lazy with regards to their worldly
activities, understanding the real nature of their own selves, the goals in tune with them,



controlling the five senses, free of all attachments towards all other means and giving up also
completely all their head loads. ”

S11 Periyavacchan Pillai declares in his vyakhyanam, "@UIUTL (h 916U & 1 6065&6 ST &HeUMUIS &)
AUILCHED eusHSSS . The purpose for the origin of this work Thirumalai itself can be

said to convey the message contained in this one verse. In other words, the essence of the
message of the Azhwar's Thirumalai is in this one verse alone.

According to the Acharya, this verse gives not only the meaning of the Charama slokam of Sri
Gtta, but also indicates the meaning of Dvaya Mahamantram which is the uojewIns’4) OHS LD
"The Surrender Mantra".
LBLOM BTJTLIEuT &JQ6usen UTreuoId LIFug Gul
LGS [BTTTILIGUITILI [HLD:
""Sriman Narayana charanau Saranam Prapadyé
Srimaté Narayanaya Namah"

This mantra is to be found in "Kata- Valli" and the "Agamas" (prasna Samhita). This mantra is
called "Dvaya" since it expounds the two truths namely the means (Upaya) and the goal (Upéya).
The initiation and instruction of this mantra is to be learnt by a spiritual seeker from a proper
Acharya. Sri Ramanuja has explained the deep meanings of this mantra in his Sharanagathi
gadyam. Sr1 Védanta Désika has expounded this further in great detail in his magnum opus
"Srimad Rahasya Traya saram"

LERLDIWIT ervam am[HaSCaHUD: C&H 6UWIT &IT(H650TUICH LILIT
J8098: erujeueni§’sm'HCsH CousmnCaage & &uwlCs
(Lakshmt tantram 28-14)

"In all siddhantas like mantra, and others and in Védanta, the Lord with Sr1 MahalLakshmi who is
the personification of compassion, is declared as the protector”.

2 HMfleavgl aNEHMHL Qh&SMTEhHTHLTEISLD
CHBIHMILD MWD @ErHeum @rEHeuGuim U'saumh amil:

"The knowledge of a qualified object is possible only through the attribute. So knowing first the
"Sr1" who is an "Akara" or a "viséshana", the "Akari" or "viséshya" - the Lord is to be known".

(Dvayadhikara —28 — Srimad Rahasya traya saram)

Sri eliminates the karmas (obstacles) of the spiritual seeker, blesses them with kainkarya or
service to the Lord. The root "ogIt1" "matup” in "Siimat" (1fL0&), indicates "Nitya -Yoga" or
eternal association. Thus the word "Sri man" implies the inseparable union of Sri with the Lord
and therefore indicates only the Divya Dampathi (the divine couple). In the first part (pirva-
khanda) of this mantra, the seeker surrenders completely one's self (“atma-samarpanam") to Sri
man Narayana. In the latter part (uttara-khanda) of this mantra, the object of attainment



(purushartha) is mentioned. The dative case ("for or to") in the term "Narayana" signifies
"kainkarya™ or divine service with the realization of eternal subservience to the Lord for the
eternal nature of the self is "Séshatva".

"9lqCliest 2 emenment o L gylenenmest” (Thiruvaimozhi 8-8-2) "sliqGuiesr Hmest 6" as
declared by Sri Thirumazhisai Piran, (Nanmukan Thiruvandhadhi- 59). The desired object is first
prayed (Ishta Prapti) and then for the fulfillment of the same by the term "namah" the
destruction of all undesirables (anishta nivritti) is prayed.

The word "Namah" needs to be taken with a verb "syam" which is also implied here. The
derivation is thus ' Na Mama Syam' 'Na Mama Kinchit Syat'. | do not belong to me and Nothing
is mine. It also indicates destruction of all doership and enjoyership for one's own benefit. It also
means that the burden of protection is with the Lord and the Lord only. The enjoyership is also
the Lord's and for the sake of the Lord alone.

Acharya further points out that the Dvaya mantram is in the mode of Anushtanam or practice.
Accordingly, it speaks of the means to be adopted (erom&“esrid) first and then only the results to
be obtained (erom&*wid). Sri Nammazhwar describes the meaning of the piarva khanda of the
Dvaya mantram in his pasuram "oi&e0&le0Gevest * (Thiruvaimozhi 6-10-10) and the meaning
of the uttara khanda of the Dvaya mantram is given by Sri Andal in the 29" pasuram of her
Thiruppavai (Mo &mis&mGev). Sri Thondaradippodi azhwar is the only Azhwar who
describes both parts of the Dvaya mantram in one verse. The only difference is that in this verse,
Azhwar deals with the upéyam (goal) in the first two lines and the upaya (means) in the second
two lines. The reason according to the Acharya is that Azhwar here describes the Dvaya
mantram in the mode of euw LGHH meaning the stage of understanding or obtaining knowledge
about what needs to be attained and what becomes the means for that goal to be attained.

Acharya further describes the connection between this verse and the previous verse (37 —
Thirumalai). In that verse, Azhwar finishes with a deep sorrowful statement "sieflwiest HLD

EOLILIEL 6T6tTeoT) SIDLGeum Q&migwieumrGm". Finding Azhwar's deep love of the Lord and
his desire to obtain only service to the Lord, and his entire dependence for this only on the Lord,
and on top of it being sorrowful because of the delay of fulfillment of his desire, the Lord
becomes so delighted that He has attained a true mahatma in the form of the Azhwar as His
devotee. He reveals this delight on His face to the Azhwar. This then leads to this verse in which
Azhwar questions the Lord of Sriranagm whether this is how He gets delighted with the
prapannas (those devotees who had absolutely surrendered) who live at His doors depending
only on Him, giving up all efforts towards their own protection. The actual words of the Acharya
are worth noting here.  "ggwUTGeLNsLD LJUSSHMW NH'GHMHSTUNBHSHGSGLD; SiHeL
GHAWOLWTHOLW  SIHevbhST'@LIUNGSSGL  &auuld; Seuwbegl [  LSEH
TUDEUTEISS 6L 6T 2 &LllenL QFTLeHME @UUTLG" The Acharya concludes that Sri
Gita Charama slokam is in the form of the command of the Lord for "prapatti” as means and His
assurance towards such prapannas. "Dvayam” becomes the mantram for those who have
developed a steadfastness of purpose towards the prapatti margam (the path of surrender)" and
this verse describes the delight that the Lord feels regarding those devotees who are steadfast



prapannas like the Azhwars and those who are engrossed in the deep meaning of the Dvaya
mantram.

There is a special glory for Sr1 Thondaradippodi Azhwar, which goes beyond the Srutis, the
sages and even the other Azhwars. True meaning of Sruti is hard to fathom unless learnt through
proper Acharyas. Most Sages were attracted to the Vibhava avatarams (incarnations) of the Lord
like Sr1 Rama (like the sage Valmiki), Sr1 Krishna (like the sage Parasara). Even among the
various Azhwars, the MudalAzhwars and Thirumazhisai Piran were attracted to the
transcendental nature (Paratvam) of the Lord, the Saulabhya and accessibility of the Lord of
Thirumalai (the holy hills) and a few other holy shrines. Sri Nammazhwar was attracted to Sri
Krishna like Sr1 Peri Azhwar. Sr1 Thirumangai Azhwar was interested in all the Arca avatara
sthalams (the holy shrines of the Lord). But SiT Thondaradippodi Azhwar unlike all others was
solely attracted only to Periya Perumal, the Lord of Srirangam, considered to be the foremost
among all the Arca Avatara Mirthies.

This prabandham Thirumalai ends with the words "etbiNgrmH&esNwieurGm™ "pleasing to our
Lord indeed". "@p&sw o umubd @efemwn 2 Guuid" (“compassion is the means and
sweetness is the goal") are the words of SrT Nanjeer. The Acharya concludes his commentary
saying that just as the Lord was pleased with the Azhwar, He will also be pleased with everyone

who learns with interest the meanings of this sweet prabandham. Sri Periyavacchan Pillai
quotes here the following verse from Srimad Ramayanam

JILOMWLETID Q&% &([HGErVHLD aV(h6IITeUS: LIL &6 erogm

LfwCs ervgsLd Nmn: erv el a6l ervbsb:
( Srimad Ramayanam Yuddha Khandam 131-118)
"Sr1 Lord Rama is pleased with whoever listens to or reads completely this Ramayanam. That
Lord Rama is indeed the ancient Sr1 Vishnu".

For all these reasons, Sr1 Thondaradippodi Azhwar is very fondly regarded among the various
Azhwars and this great work Thirumalai of the Azhwar will always remain the favorite of all
true devotees of the Lord.

nf) QBTEITLJiqLlIQLMg SLpeury SbHellgsGer &iyewrid
nf) Quflweur&smer Lleremen H(heulgHGeT FJesorLd

| seek refuge at the holy feet of Sr1 Thondaradippodi Azhwar
I seek refuge at the holy feet of Sri Periya Vacchan Pillai

Wish to express adiyen's sincere thanks and deep sense of gratitude to Putthiir Swami Sriman
Krishnaswami lyengar, the famous author and publisher of the vyakhyanam of Thirumalai by the



most compassionate acharya Sr1 Periyavacchan Pillai for his most valuable explanatory notes for
the commentary of the acharya.
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